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Imam Ghazall’s 
cosmology reconsidered* 
with special reference 
to the concept of jabarut 



a) 

Concerning the cosmology of Imam Ghazall (d. 1111), we have only 
a few studies and occasional comments since A.J. Wensinck 0). This may 
be due to the fact that the problem is deeply involved in the complicated 



* This is the enlarged and revised edition of the paper read for the XVIth Congress of the 
International Association for the History of Religions, Rome, 3-8 September, 1990. 



(1) A.J. Wensinck, “ On the Relation between Ghazall’s Cosmology and His Mysticism ”, 
Mededeelingen der Koninklijke Akademie van Wetenschappen, Afdeeling Letterkunde, Ser. 
A, LXXXV (1933), 183-209 ; do., La pensee de Ghazali (Paris, 1940), Ch. Ill ; do. , “ Ghazal- 
l’s Mishkat al- Anwar (Niche of Light) ”, Semietische Studien uit de Nalatenscbap van Prof, 
dr A.J. Wensinck (Leiden, 1941), 192-212 ; L. Gardet, “ ‘Alam ”, EP, I, 349-52 ; A.A. ‘Afflfi, 
“ Ta$dir amm ” in his edition of Mishkat , 1-35 ; W.H.T. Gairdner, “ Introduction ” to his trans- 
lation, al-Ghazali’s Mishkat al- Anwar ( Repr. Lahore, 1952), 1-72 ; do., “ Al-Ghazall’s Mishkat 
al- Anwar and the Ghazall-Problem ", Der Islam, V (1914), 121-53 ; W.M. Watt, “ A Forgery 
in al-Ghazali’s Mishkat ? " JRAS, 1949, 5-22. 
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issues of Ghazali’s « esoteric » teachings ( 2 ) and the authenticity of his 
writings ( 3 ). I will, in this paper, clarify the cosmological concepts of mulk, 
malakut and jabarut , especially that of jabarut , which is little touched 
on by Wensinck. In order to conduct our research on a solid basis, I will 
confine myself to the following textes regus as the source materials : 

1) Arbam: Kitab al-arbam ft u$ul al-dln. Cairo: al-Maktabah al- 
Tijarlyah al-Kubra, 1344/1925. 

2) Ihya : Ihya ‘ulum al-din. 4 vols. Cairo : ‘Isa TBab al-Halabl, n.d. 

3) Iljam : Iljam al-‘awamm ‘an ‘ilm al-kalam, in Quyur al- ‘awall 
(Cairo : Maktabah al-Jundi, n.d.), 239-301. 

4) Imla : Kitab al-imla ft ishkalat al-Ihya . Ihya (ibid.), I, 55-203 
(margin). 

5) Jawahir: Jawahir al-Qur’an. Beirut : Dar al-Afaq al-Jadidah, 

1393/1973. 

6) Kimiya : Kimiya-yi saadat. Tehran: Kitabkhanah wa- 

Chapkhanah-yi Markazl, 1334 3 . 

7) Maqsad: al-Maq$ad al-asna ft sharh maanl asma Allah 
al-husna. Ed. by F.A. Shehadi. Beirut : Dar al-Mashriq, 1986. 

8) Mihakk : Mihakk al-nazar fi ’l-mantiq. Beirut : Dar al-Nahdah 
al-Hadlthah, 1966. 

9 ) Mishkat : Mishkat al-anwar. Ed. by Abu TA‘la Aiflfl. Cairo : al-Dar 
al-Qawmlyah, 1964. 

10) Mizan : Mizan al-'amal. Ed. by S. Dunya. Cairo : Dar al-Ma arif, 
1964. 

11) Munqidh : al-Munqidh min al-dalal. Ed. by J. Sallba & K. ‘Iyad. 
Damascus : Maktab al-‘Arabi, 1939 3 . 

12) Musta$fa : al-Mustafta min ‘ ilm al-u$ul. 2 vols. Cairo: 
al-Matba‘ah al-Amlrlyah, 1322-24 AH. 

13) Tahafut : Tahafut al-falasifah. Ed. by S. Dunya. Cairo: Dar 
al-Ma arif, 1966. 



(2) For this problem, see my article, “ The Study of al-Ghazall in Retrospect - with refe- 
rence to his alleged ‘esoteric’ teachings ” (in Japanese), Oriento, Vol. 22, No. 1 (1979), 1-20. 

(3) For this problem, see the following works and articles : ‘Abd al-Rahman Badawl, Mu ’al- 
lafat al-Ghazall. Cairo, 1961 •, M. Bouyges, Essai de chronologie des oeuvres de al-Ghazali 
(Algazel). Ed. par M. Allard. Beirut, 19 -+ G.F. Hourani, “ The Revised Chronology of Ghazal- 
i’s Writings ”, JA OS, 104/2 (1984), 289-3-+ H. Lazarus- Yafeh, “Philosophical Terms as a 
Criterion of Authenticity in the Writings of al-Ghazali ”, Studia Islamica, XXV (1966), 111-21 ; 
W.M. Watt, “The Authenticity of the Works Attributed to al-Ghazali ”,JRAS, 1952, 24-45. 
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(II) 

Ghazali’s cosmology is represented by the triad : mulk, malakut and 
jabarut. In the article on his cosmology and mysticism ( 4 ), Wensinck tra- 
ced the origin and development of these terms from the Qur’an, Hadith, 
Farabi, Ikhwan al-§afa , Ibn Slna through Ghazali. According to him, the 
term jabarut does not appear in the Qur’an. It first occurs in the Hadith, 
in combination with malakut and other terms, denoting the greatness 
and sovereignty of God. As for malakut and mulk, they are used in the 
same sense of “ sovereignty ”, “ kingdom ” and “ kingship ” period. But 
malakut appears in the Qur’an only four times, probably because it is a 
loan word, like jabarut , from the Aramaic ( 5 ) : twice as “ the kingdom of 
the heavens and the earth ” (6:75, 7:185), and twice as “ the sovereignty 
of all things ” (23:89, 36:83). 

The same is true with the Quranic usage of the word mulk. It is used 
in the sense of “ the sovereignty of the heavens and the earth ” twenty 
times referring to God. But mulk, in contradistinction to malakut, is also 
employed for the humans (2:247). And later it came to refer mostly to 
them, and further to the phenomenal world. Parallel with this develop- 
ment, the meaning of malakut narrowed to connote the divine, spiritual 
world, and to be identified with the Quranic al-ghayb, or the world of 
mystery. 

As for the philosophers (Farabi, Ibn Slna and Ikhwan al-$afa), Wen- 
sinck concludes that malakut or jabarut is certainly used in the sense of 
“ the Active Intellect ” (al- ‘aql al-fa 1 ‘al) or “ the spiritual world ” in the 
emanational scheme of Neo-platonism, but it is not used in combination 
with the word mulk. It is Abu Talib al-Makkl who used the two terms 
together the first time, and this influenced Ghazali’s usage of these terms, 
although the relation between malakut and jabarut is reversed in al- 
Makkl ( 6 ). 

Then, Wensinck proceeds to discuss Ghazali’s own cosmology. Unfor- 
tunately, however, his interpretation draws too much on Neo-platonism, 
relying on such disputed, dubious works as Maarij al-quds, Durrah 
al-fakhirah and al-Risalah al-ladunlyah. 



(4) A.J. Wensinck, “ On the Relation between Ghazali’s Cosmology and His Mysticism ” 
(ibid.). 

(5) Wensinck, ibid., 3 (185) ; A. Jeffery, The Foreign Vocabulary of the Qur’an (Baroda, 
1938), 270-71. 

(6) Considering also the usage of these terms in later authors like Suhrawardl Maqtul and 
Ibn ‘Arab!, Ghazali seems to be in quite a unique position (See below, p. 16). It may be worth 
speculating on the reason behind it. 




